KADESH

Here | am, ready to perform the mitzvah of the first cup of wine and to dedicate this whole
evening "to telling the story of miracles and wonders that were performed for our ancestors in
Egypt on the 15th of the month of Nisan, more than 3200 years ago. This is what the Torah
commands us: "Remember the day of your Exodus from Egypt” (Ex. 13:3; Maimonides,
Chametz 7:1).

Blessed is our God, spirit of the universe who blesses fruits of the vine
Blessed are you our God, supreme of the world who blesses fruits of the vine
Let us bless the source of life that ripens fruit on the vine.

Blessed are you, Adonai, spirit of the world, who has chosen us from among the nations and
the languages, sanctifying us by your mitzvot. Lovingly you have give us (Shabbat for rest
and) festivals of happiness, including today, (the Shabbat and) the holiday of the matzot, the
season of our liberation, a sacred day to gather together and to commemorate the exodus from
Egypt. For you have chosen us and sanctified us from among the nations. You have granted
us (lovingly the Shabbat and) the joyfully the holidays. Blessed are you Adonai, who
sanctifies (the Shabbat and) the people of Israel and the festivals.

Alternative Reading for the first cup

See, you personally were born quite recently. You haven't existed, built, climbed, fallen, lost, won,
wept, rejoiced, created, learned, argued, loved and struggled for thousands of years. Nevertheless,
you, my friend, happen to have lucked out. You are a distinguished member of a nation which has
done all these things, and more. You have special eyes, eyes that can see for miles and miles. If only
you will it - enough to work at it - you can extend your arms and touch the eons and millennia, you
can suck up the insights and bask in the glory and writhe in the pain and draw on the power
emanating from every experience of your indomitable, indestructible, obstinately everlasting people.

This is not an ability acquired solely through learning or reading (although this is a major ingredient,
| hasten to emphasize); it is first and foremost a function of connection, of belonging, of powerful
love. If you reach out and grasp your people's hands - you were there. You participated in what they
did in all places and at all times, you fought their battles, felt their feelings and learnt their lessons.

You tended flocks with Rachel and slaved in Potiphar's house with Joseph; you sang in the wilderness
with Miriam and toppled the walls of Jericho with Joshua; you carried first fruits to the Temple
Mount; and were mesmerized by Elijah on the slopes of Carmel; you brought the house down on the
Philistines with Samson, fought the chariots of Hazor under Deborah, and danced before the
ascending ark with David; you went into Exile with the prophet Jeremiah and hung you harp and
wept by the rivers of Babylon; you defied the divinity of Nebuchadnezzah with the courage and
cunning of Daniel, and vanquished the might of imperial Persia with the wisdom and beauty of
Esther; and studied law and lore in the vineyards of Yavneh with Elazar ben Arakh and Bruria; you
were with Judah the Maccabee at Modi'in, with the Zealots at Masada, with Akiva in the Roman
torture chamber and with Bar Kochba at Betar; you devoted your life to Torah at the yeshivot in
Babylon and philosophised by the Nile with the circle of Maimonides; you were crucified for refusing
the cross in the Crusades, and were turned into ashes for stubbornness in the fires of the inquisition;
you were exiled from the shores of Spain by Isabella, and chased down and raped in the pogroms of
the Ukraine by the hordes of Chmielnicki; you went to Safed's fields to greet the Shabbat bride with
the Ari Isaac Luria, and went into Galicia's huts to seek the ecstasy of the fervent Baal Shem Tov; you
fled the Black Hundreds across Russia's plains, and were welcomed by the Statue of Liberty at the



gates of Ellis Island; you filed into the gas chambers of Bergen Belsen, and were hurled into the living
flames at Mathausen and Sobibor; you parachuted into Hungary with Hannah Senesh, and fought
back in Warsaw with Mordechai Anielewicz; you were shot with your family in the forests of Poland
and dug a mass grave and perished there at Babi Yar; you revived your dead language, you
resurrected your sapped strength, you returned to yourself and renewed the lapsed covenant, you
arose like a lion and hewed out your freedom on the plains and the mountains of your old-new land.

Throughout all of this and so much more you were there with them - and they are here with you. This
is the thrust of the Passover Hagaddah when it exhorts: "In every generation a person must see
him/herself as if s/he personally left Egypt." This is the intention of the Talmud when it whispers -
based upon a strongly suggestive Biblical verse - that we were all present and accounted for at the
foot of Mount Sinai in the desert, over three thousand years ago. By Ze'ev Magen

Blessed are you, adonai, spirit of the word, who has kept us in life, sustained us, and brought
us to this time.

Let us bless the goodness in the world which has kept us in life, sustained us, and brought us
to this time.

The wine should be drunk, while leaning to the left. Most of the cup should be drained.



URCHATZ

We wash our hands before eating karpas without blessing, just as the Greeks did at
their symposium, the forum upon which the seder is based. As we go around the table
passing round the wash basin and washing the hands of the person to our left let us
consider the power of our own and each others hands which can build and heal,
communicate, gesticulate, create and so much more.

READ AS HANDS ARE WASHED:

Washing hands is a cleansing process and so often regarded as symbolic of this purpose, perhaps
cleansing ourselves of certain aspects of our day or of this world. However, instead, we might regard
it as a focus on hands themselves; the labour of human endeavour and the skilful creations crafted,
both of which contributed to this meal. There is of course a particular significance in focusing the
ritual in this way this evening as we consider the human endeavour exploited in the act of
enslavement, not to forget also the diminished potential.



KARPAS
We should all take a small piece of green vegetable and dip it into salt water.

We are thankful that we live in a fertile & plentiful country and for the fresh produce

we enjoy as a result. We dip twice during the seder. We dip karpas in salt water which reminds us of
the tears we shed for our enslavement in Egypt and we dip maror, the bitter herb,

symbolic of our suffering, in the sweet charoset. Thus, both times combine bitter

& sweet, just as the seder combines the sweetness of acknowledging our freedom with the bitterness
of remembering the suffering of our ancestors. Rabbi Jonathan Sacks suggests that the symbolic
significance of dipping and dipping twice relates to the beginning and end of the exodus story. It starts
when Joseph’s brothers dip his coat of many colours in the blood of a slaughtered goat to persuade
their father Jacob that Joseph had been killed. At the end of the exodus story the Israelites dip hyssop
in the blood of the pascal lamb and daub the door frames of their houses to save them from the angel
of death.

From this we realise that even the most positive parts our history are laden with brutality and that our
freedom was forged in blood — not just that of the lamb but of the first born Egyptians who died that
night. Fighting oppression has often involved violence just as slave insurrections in the Americas
were justifiable but brutal and bloody. The creation of our homeland was forged in blood. The
Palestinian’s fight for a homeland is forged in blood. We must remember not just the suffering of our
ancestors but the suffering our ancestors inflicted upon others justifiably and unjustifiably in the
course of our history. As Judith Butler says, the precariousness of life is an idea that runs through
Jewish thought and it refers to all life not just Jewish life. Often one person’s freedom is another’s
enslavement. Bitter and sweet often go hand in hand.



ORANGE
AN ORANGE ON THE SEDER PLATE — SUSANNAH HESCHEL

..... No Exodus quite yet for my mother. While my father presided over the seder, with a dozen friends
and colleagues present, my mother was back in the kitchen, hovering over the pots: preparing,
serving, washing.

I never quite knew where | belonged. | wanted to be with my father, listening to his explanations of the
haggadah, reading the Hebrew texts, enjoying the splendour of the beautiful table. But | also wanted
to stay in the kitchen, helping my mother and urging her to Sit down with the guests, to rest, and to
enjoy the seder. Wherever | was, | felt guilty for abandoning the other parent.

There were, in effect, two seders taking place: the liturgical seder led by my father, and the seder of
the meal and of serving the guests. Passover is about liturgy and food; both reenact slavery, the
Exodus, and the promise of redemption. How could they be brought together? At the ritual
commemoration of the Exodus, what could we do to recognise the slavery created by the obligations
of the seder itself?

Yet, overcoming the gap between kitchen and seder table was only a small gesture of social change. |
also wanted the seder guests to be aware that while, on the one hand, we were celebrating the
collective liberation of the Jewish people from Egyptian slavery, on the other hand, Passover was
reinforcing gender and sexual enslavement. How could we bring that reality to our consciousness?
During the ritual 1 mentioned widows, thinking of my mother, whose experience of social
marginilisation following the death of my father was painful to watch. No longer part of a couple, she
was not invited to friends’ homes, or to evenings at the theatre. While | didn't say anything, | wanted
to mention orphans, thinking of myself. In Jewish tradition, the loss of a father makes you an orphan,
even if your mother is still alive. The death of my father had suddenly and radically altered my
position-something | felt acutely in every social situation from the synagogue to interactions with
friends. Losing a husband and father meant that our household lost much of its status in patriarchal
society. And, thinking about my own family experience, | also saw the orange as representing the
fruitfulness that results when women lead the seder. In so many ways, my life was one of struggling to
be part of Judaism — struggling for a bat mitzvah, an aliyah, the right to say kaddish, inclusion in the
minyan. All the barriers that my generation of feminists was able to pull down needed public markers.
Yet, celebrating women’s inclusion in the synagogue had become, even at that time, a mainstream,
conventional act, whereas gay and leshian Jews were still behind barriers. While the feminist
movement was reaching a stage of acceptance in the Jewish community that made it unacceptable
ridicule it efforts, Jewish attitudes-even in the years after the Stonewall riot (the major gay revolt
against homophobia, in New York City in 1969) —remained hostile and mocking toward gay
liberation... .......

Early in the seder, | asked everyone to take a segment of the fruit, say the blessing over it, and eat it to
symbolise our solidarity with Jewish leshians and gay men as well as with others who are
marginalized within the Jewish community. Since each tangerine segment has a few seeds, we added
the gesture of spitting them out at that seder, recognising and repudiating the sin of homophobia that
poisons too many Jews.



YACHATZ

One person breaks the middle matza in two, putting the smaller part back in between
the two whole matzot, and wrapping the larger one to be used as an afikoman. We
remove the cloth covering the matzot so that they are in view during the telling of the
story, the Maggid. Raise the three matzot and point out the broken middle matza (left
after the afikoman has been hidden).In some families it is customary to lift the seder
plate as well.



MAGGID

The broken matzah is lifted for all to see and a leader begins with this introduction to
the ritual of the seder. The Gesture of raising the matza of poverty and persecution is a
possible allusion to God's lifting up the poor from the garbage heaps (Psalms 773:7).

HA’LACHMA ANYA

This is the bread of our affliction that our ancestors ate in the land of Egypt. Whoever is
hungry — let them come and celebrate pesach. Now, we are here; next year may we be in the
land of Israel. Now we are slaves; next year may we be children of freedom.

Rabbi Jonathan Sacks asks why we proclaim here that the matzah is the bread of our affliction when
we later claim it as the bread of our freedom. He suggests that while the middle matzah is broken to
form the afikoman, the first and third matzot represent on one hand the bread of affliction and on the
other hand, the bread of freedom. We recognize here, the close bind and interconnectedness of
slavery and freedom, so that we might at the same time be enslaved and free. This reflection may
impact on the decisions we make about our own lives and those of others. It may be the motivation
behind our annual declaration that “now we are slaves; next year may we be free” and our invitation
to those who are hungry.

The seder plate is removed and the second of four cups of wine is poured. The youngest
present, asks the reasons for the evening’s rituals in ‘Ma Nishtana’. Tonight, we will all
sing together.

Ma Nishtana: The seder is a unique occurrence. There is nothing else like it in the Jewish
Year. The Ma Nishtanah asks about the specifics of the seder, the karpas, the maror, the
matzah, and why we recline as we eat and we too will question these specifics as we
encounter them throughout the seder. But the Ma Nishtanah also asks a broader question.
Why is this night different to all other nights? Why do we have a seder at all? What is its
overall purpose? Our four questions relate to the broader one:

Why is it important to tell the story of our exodus from Egypt every single year?
Why do we remember through rituals and symbols?

Why is it the youngest child who traditionally reads the four questions?

Why have we chosen to re-vision the traditional seder?
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The seder plate is returned to the table. The matzot are kept uncovered as the rest of
maggid is read.



AVADIM HAYINU: WE WERE SLAVES

We were slaves to Pharoah in Egypt, but Adoni, our God took us out from there with a
mighty hand and an outreached arm. Had God not taken our parents out of Egypt then we,
our children, and our children’s children would have remained enslaven to Pharoah in Egypt.
Even if we were all people of wisdom, understanding, experience, and knowledge of the
torah, it would still be an obligation upon us to tell about the Exodus from Egypt. The more
one tells about the Exodus, the more one is praiseworthy.

To acknowledge our freedom, to begin to assert it, we must first talk of our journey there, as
freedom can only be understood in relation to its opposite. This is not to say that we are
entitled to complacency in having a world full of choices when our ancestors and so much of
the world’s current population do not. Instead, whilst singing Avadim Hayinu we can
acknowledge the legacy of slavery is to continue the struggle for freedom until every human
can sing this. It is a call encoded in the story we tell tonight (and all the ones which we dont)
which we hope can lead us towards a heightened empathy.

Assume no future you may not have
to fight for, to die for, muttered
ghosts gathered on the foot

of my bed each night. What you
carry in your blood is us,

the books we did not write,

music we could not make, a world
gone from gristle to smoke, only

as real now as words can make it.
Marge Piercy ‘Growing up haunted’

THE RABBIS

The longest seder: We are told in the Hagaddah of Rabbi Eliezer, Rabbi Yehoshua, Rabbi Elazar son
of Azarya, Rabbi Akiva and Rabbi Tarfon that they spent the whole night long telling the story of the
Exodus in Egypt in Bnei Brak. It was their students that came to them to tell them that the time had
come to recite the morning Shema

Recalling the Exodus : Rabbi Elazar, son of Azarya questioned why the exodus from Egypt had to be
recounted at nighttime. Rabbi ben Zoma explained that when we read’ That you may remember the
day when you came out of Egypt all the days of your life’ (Deut, 16:3) means the nights as well as the
days. The rabbis also explain that this refers to the days of the messiah as well.

This debate and discussion amongst some of the most important Rabbis of our tradition sets a
precedent for us in Judaism of questioning and finding interpretations and reinterpretations. This
example is something that we wish to bring to our Jewish rituals and tonight to our seder.



The Four Children

Blessed be God

Blessed be He

Blessed be the giver of the Torah to the people Israel
Blessed be He

The Torah alludes to four children:
One wise, one wicked, one simple, one who does not know how to ask

Alternative blessing

We are blessed to be part of a tradition that acknowledges difference.
We are blessed to be part of a tradition that teaches us that it is wise to question our faith
and heritage.

What does the wise son say? What are the testimonies, the statutes, and the laws which our
God has commanded you? You shall answer the child by teaching all the laws of Passover,
including such details such as not eating dessert after the Afikoman has been eaten.

What does the wicked child say? What does this service mean to you? By saying to ‘you’
and not to ‘him/her’ s/he excludes themself from the community. You should ‘set the child’s
teeth on edge’ Therefore you must answer ‘It because of this, that God did for me when |
went free from Egypt’. Me and not that child because had that child been there s/he would not
have been redeemed.

What does the simple child ask? What is this? You shall answer the child: ‘By a mighty
hand God brought us out of Egypt, out of the house of bondage.’

You shall tell the child who does not know how to ask: It is because of this, that God did
for me when | went free from Egypt.

Each of these ‘children’ comes out of a biblical text which contains a reference to instructing one's
offspring. However, they are not presented in order of appearance in the Torah. The text of the
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Haggadah that deals with the four sons is taken directly from the Midrash Mechilta. The midrash is
based on the following four verses in the Torah:

The Wicked child: And it will come to pass when your children will say to you, “What is the
meaning of this service to you ?”” And you shall say, “It is a passover offering to God ...” (Shemot
12:26-27)

The Child Who Does Not Know How To Ask :  And you shall tell your son on that day saying, “It

is because of this, that God did for me when I left Egypt.” (Shemot 13:8)

The Simple Child: And it shall be when your son asks you on the morrow saying, “What is this ?”
And you shall say to him, “With a strong hand, God took us out of Egypt ...” (Shemot 13:14)

The Wise Child : When your child asks you on the morrow saying, “What are the testimonies, the
statutes, and the laws that our God has commanded you?” And you shall say to your child, “We were

slaves to Pharoah in Egypt and God took us out of Egypt with an outstreched arm...” (Devarim 6:20-
21)

Why does the Haggadah bring the children in an order that is different from the order in which the
corresponding verses appear in the Torah? The midrash seems to bring the children in order of
intellectual ability. The child with the most complex question, the wise child, is mentioned first.
Second is the opposite, the wicked child who is also on a high intellectual level, but not truly
interested in the answer. After them come the children who are on lower intellectual levels, the simple
child who asks an uncomplicated question followed by the one who cannot even ask.

Harav Yosef Dov Soloveitchik suggested that the criteria determining the order in which the sons are
brought in the midrash include their moral level and their level of activism. The sons are actually
grouped in two sets of pairs. The first son is a good person who is active in pursuit of knowledge and
meaning. His counterpart is actively wicked, openly challenging his parents and the tradition. The
third son is also a good person, but less active in pursuit of knowledge. His counterpart, the one who
does not ask the question, is actually a wicked child who is passive, so uninterested and uninvolved
that he does not even have the ability to ask the question. According to Rav Soloveitchik, this son is
not necessarily the young child who is unable to ask questions because of his cognitive level, but
rather one who is simply disinterested

It is interesting to note that the wicked child is not stupid, he is in fact seen to be as clever as the wise
child. What then makes the child wicked? Perhaps the refusal to use intellect for good and to question
what is around them.

The wicked refuses to use his intellect for good, therefore making the child wicked..
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The matzot are covered and the cups lifted as the followed paragraph is read.

Ve Hi She’amdah:

The story of a Promise

Blessed is the one who keeps a promise to Israel! For God, calculated the end [of the bondage], in
order to do as had been said to our father Abraham at the "Covenant between the Portions," as it is
said: "And God said to Abraham, “You shall know that your seed will be strangers in a land that is not
theirs, and they will enslave them and make them suffer, for four hundred years. But | shall also judge
the nation whom they shall serve, and after that they will come out with great wealth." This is what
has stood by our fathers and us! For not just one alone has risen against us to destroy us, but in every
generation they rise against us to destroy us; blessed be God, who saves us from their hand!

Reading Ve Hi She’amdah — The Promise, we acknowledge an on-going threat of persecution of the
Jewish people who, based on Abraham’s choices, celebrate a different culture than those around us.
We acknowledge that we may feel a desire that our persecutors should be linked in a themed chain so
that we can understand why the persecution and fear of us may continue. We might also acknowledge
a desire for those who hurt us to be punished and suffer in their turn. Finally, we celebrate the many
people with initiative and creative leadership who led a nation out of slavery, with a will to continue
building their community, including Shifrah, Puah and Moshe.

It is fitting here to retell the story of Talmudic figures Rabbi Meir and Bruria. Once there was a group
of thugs in Rabbi Meir's neighborhood who used to greatly bother him, and Rabbi Meir wanted to
pray for their deaths. His wife Bruria, asked him, "How can you? Because it says, 'Sinners will cease '
(as quoted above)? Does it say 'sinners' (chotim) or 'sins' (chatayim)? (Brachot 10a)

On March 25" 2007 we commemorated the 200" anniversary of the abolition of the slave trade in
Britain. However, this did not mark the end of slavery. In Britain slavery itself was not abolished until
1833 and in America until 1865. Even then, a report on the work of the Freemen's Bureau published
in 1867 in America stated:

The abolition of slavery and the establishment of freedom are not the one and the same thing. The
emancipated negroes were not yet really freemen. Their chains had indeed been sundered by the
sword, but the broken links still hung upon their limbs. The question, "What shall be done with the
negro? agitated the whole country. Some were in favour of an immediate recognition of their equal
and political rights, and of conceding to them at once all the prerogatives of citizenship. But only a
few advocated a policy so radical, and, at the same time, generally considered revolutionary, while
many, even of those who really wished well to the negro, doubted his capacity for citizenship, his
willingness to labour for his own support, and the possibility of his forming, as a freeman, an integral
part of the Republic.


http://www.spartacus.schoolnet.co.uk/USASfreemen.htm
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The idea of admitting the freedmen to an equal participation in civil and political rights was not
entertained in any part of the South. In most of the States they were not allowed to sit on juries, or
even to testify in any case in which white men were parties. They were forbidden to own or bear
firearms, and thus were rendered defenceless against assault. Vagrant laws were passed, often
relating only to the negro, or, where applicable in terms of both white and black, seldom or never
enforced except against the latter.

In some States any court - that is, any local Justice of the Peace - could bind out to a white person
any negro under age, without his own consent or that of his parents. The freedmen were subjected to
the punishments formerly inflicted upon slaves. Whipping especially, when in some States
disfranchised the party subjected to it, and rendered him for ever infamous before the law, was made
the penalty for the most trifling misdemeanor.’ Civil rights were not won for black people in much of
America for another hundred years and to this day racism, discrimination and ghettoisation of black
people still persists, not just in America but in Britain as well.

Idols to Monotheism

The haggadah shows us that Rav and Shmuel disagreed on the central theme to be told at the
seder: while Shmuel said we should start with “we were slaves in Egypt” (bamidbar 6:20),
Rav said we should start with Terach, and tell that “once upon a time our ancenstors were
slaves to idolatry”.

We find out in the haggadah that the relatively short history of the Exodus process has much
longer roots. The Exodus story really began with the beginning of our faith in a monotheistic
God - a cornerstone of the basis of our culture, myth and heritage. According to the
haggadah, the Exodus story of slavery and freedom, so crucial in itself to the identity of the
Jewish people, really began with the relationship between Abraham and the Jewish God. In
fact, it really began with the relationship between Abraham’s father Terach, and his idols —
as he too is mentioned in the haggadah. In this way, the Exodus experience which has
impacted every Jewish generation, is intricately tied to Abraham’s choice to be different for
God promises him that his children will be led in and out of slavery.

We read on pesach that ‘in the beginning, our father’s served idols’, (though we are not told
how our mothers prayed) and we tell a story about how our heritage became a monotheistic
one. We read that Terach, father of Avraham and Nachor “served other gods”. The Jewish
God tells us in our haggadah that “God took Abraham beyond the river and led him to
Canaan”, giving him a son Yitzhak (what about Ishmael?) and to Yitzhak, God gave Ya'acov
and Esav. Esav was given Mount Seir and Ya acov and his sons (what about his daughters?)
were led “down to Egypt”.

From Slavery to Freedom;

From Egypt to Canaan
We read a series of Tanach quotes in the haggadah which are explained and interpreted by
writers of the haggadah — sometimes there is more than one interpretation. These quotations
highlight events that we are encouraged to emphasise and remember.
We might question why this particular angle has been chosen as the Jewish collective
memory, and what has been left out. Why are we reading an interpretation, and not the story
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as written in the Torah? Why is there an emphasis on God’s support and no mention of
Moshe’s leadership?

“Go forth and learn what Laban the Aramean wanted to do to our father Jacob”.
Pharaoh had issued a decree against the male children only, but Laban wanted to uproot
everyone - as it is said: "The Aramean wished to destroy my father; and he went down to
Egypt and sojourned there, few in number; and he became there a nation - great and mighty
and numerous."

Then he descended to Egypt ""And he sojourned there™ - this teaches that our father Jacob
did not go down to Egypt to settle, but only to live there temporarily. Thus it is said, "They
said to Pharaoh, We have come to sojourn in the land, for there is no pasture for your
servants' flocks because the hunger is severe in the land of Canaan; and now, please, let your
servants dwell in the land of Goshen."

"Few in number™ as it is said: "Your fathers went down to Egypt with seventy persons, and
now, your God, has made you as numerous as the stars of heaven." (dvarim 10:22)"And he
became there a nation™ this teaches that Israel was distinctive there."'Great, mighty," as it
is said: "And the children of Israel were fruitful and increased abundantly, and multiplied and
became very, very mighty, and the land became filled with them." (shmot 1:7)

"And numerous,” as it is said: "I passed over you and saw you wallowing in your bloods,
and | said to you "By your blood you shall live," and | said to you By your blood you shall
live!" I caused you to thrive like the plants of the field, and you increased. (Ezekiel 16:7)

"The Egyptians treated us badly and they made us suffer, and they put hard work upon us."
"The Egyptians treated us badly,” as it is said: Come, let us act cunningly with [the
people] lest they multiply and, if there should be a war against us, they will join our enemies,
fight against us and leave the land.”"(shmot 1:10)"And they made us suffer," as it is said:
"They set taskmasters over [the people of Israel] to make them suffer with their burdens, and
they built storage cities for Pharaoh, Pitom and Ramses."

"And they put hard work upon us,” as it is said: "The Egyptians made the children of
Israel work with rigor. And they made their lives bitter with hard work, with mortar and with
bricks and all manner of service in the field, all their work which they made them work with
rigor." And we cried out to the God of our fathers, and God heard our voice and saw our
suffering, our labor and our oppression. (shemot 1:11)

"And we cried out to God, the God of our fathers,™ as it is said: "During that long period,
the king of Egypt died; and the children of Israel groaned because of the servitude, and they
cried out. And their cry for help from their servitude rose up to God." (shemot 2:23)

"And God heard our voice' as it said: "And God heard their groaning, and God
remembered His covenant with Abraham, Isaac and Jacob.” **And he saw our suffering,”.

"Our labor,” this refers to the "children,” as it is said: "Every boy that is born, you shall
throw into the river and every girl you shall keep alive.” **And our oppression, this refers
to the pressure, as it is said: "l have seen the oppression with which the Egyptians oppress
them."” (shmot 3:9)
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"God took us out of Egypt with a strong hand and an outstretched arm, and with a great
manifestation, and with signs and wonders." (shmot 12:12) not through an angel, not through
a seraph and not through a messenger! Thus it is said: "In that night | will pass through the
land of Egypt, and | will smite every first-born in the land of Egypt, from man to beast, and |
will carry out judgments against all the gods of Egypt, I, God.""l will pass through the land of
Egypt,” I and not an angel; "And I will smite every first-born in the land of Egypt,” | and not
a seraph;"And | will carry out judgments against all the gods of Egypt,” | and not a
messenger; "I, God," it is I, and none other!

"With a strong hand,™ (exodus 9:3)this refers to the dever (pestilence) as it is said: "Behold,
the hand of God will be upon your livestock in the field, upon the horses, the donkeys, the
camels, the herds and the flocks, a very severe pestilence."

"And with an outstretched arm," this refers to the sword, as it is said: "His sword was
drawn, in his hand, stretched out over Jerusalem." (chronicles | 21:16)

"And with a great manifestation," this refers to the revelation of the Shechinah, as it is
said: "Has any God ever tried to take for God’s self a nation from the midst of another nation,
with trials, signs and wonders, with war and with a strong hand and an outstretched arm, and
with great manifestations, like all that your God, did for you in Egypt before your
eyes!"(dvarim 4:34)

"And wonders," this refers to the blood, as it is said: "And | shall show wonders in heaven
and on earth. ""And with signs," this refers to the staff/stick, as it is said: "Take into your
hand this staff/stick with which you shall perform the signs."(shemot 4:17)

A story of Civil Disobedience

The story of Exodus from slavery to freedom that we read annually in the haggadah reminds
us of miracles and of God'’s leadership, but neglects to remind us of the human leadership by
Moshe and of the civil disobedience waged by midwives Shifra and Puah, both of which we
read each year in the Tanach. These might be equally as crucial to the continuing
celebration of our culture and heritage, and therefore we read about it tonight:

Exodus 1:15: “Pharaoh spoke to the Hebrew midwives, of which the name of the one was
Shifrah, and the name of the other Puah. And he said, When you perform the job of a
midwife to the Hebrew women, and see them upon the stools; if it be a son, then you shall
kill him: but if it be a daughter, then she shall live. But the midwives feared God, and did not
as Pharaoh commanded them, but saved the male children. And Pharaoh called for the
midwives, and said to them, Why have you done this thing, and have saved the male
children? And the midwives said to Pharaoh, Because the Hebrew women are not as the
Egyptian women; for they are lively, and are delivered before the midwives come to them.
Therefore God dealt well with the midwives: and the people multiplied.”

Exodus: Myth or History?

“When I read the haggadah on erev-pesach...the spirit of Moshe...hovers before me and lifts
me out of this nether world...I care not whether this Man Moshe really existed; whether his
life and his activity really corresponded to our traditional account of him; whether he was
really the saviour of Israel and gave his people the Torah...we have another Moshe of our
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own, whose image has been enshrined in the hearts of Jewish people for generations, and
whose influence on our national life has never ceased from ancient times to the present day.
For even if you succeeded in demonstrating conclusively that the man Moshe never existed,
or that he was not such a man as we supposed, you would not thereby detract from the
historical reality of the ideal Moshe — the Moshe who has been our leader not only for forty
years in the wilderness of Sinai but for thousands of years in all the wilderness in which we
have wandered anice the Exodus.

Ahad Ha’Am (1856-1927), Zionist writer.

Alternative Maggid:
The Transatlantic Slave Trade

Where to begin with the story of the transatlantic slave trade? Unlike the slavery of Jews in
Egypt it involved the deliberate transportation of people from one country to another for the
purpose of serving the colonial enterprise. The Jews came to Egypt as one community
descended from one family and their enslavement was as a community too. The slaves of
Africa were from a multitude of communities, tribes, countries, cultures and their
transportation took place over 400 years.

So there are many beginnings to the story. Olaudah Equiano, a freed slave who was a
leading figure in the British abolition movement in the late 18" century begins his famous
narrative with a description of the country and culture from which he was taken at the age of
eleven and sold as a slave. Like the haggadah, he begins his story with his ancestors and thus
never lets his cultural heritage be entirely lost to him despite the attempts of his oppressors to
obliterate it.

Many accounts of slavery are compromised in one way or the other. Equiano was writing for a white
audience to persuade them to join the abolition campaign, thus he has to think as a white person and
make himself sympathetic to white people. Many slave narratives are similar in this way often using
biblical analogy to connect with their audience, sometimes denigrating their race to ingratiate
themselves, sometimes idealizing them to persuade the audience of their right to be free.

Abolitionist writing about slavery was sometimes patronizing, sometimes racist, sometimes used to
push other political agendas such as equal rights for women or the religious agenda of Christianity.
Most slaves were illiterate and had no means to tell their story. Some slave traders gave their
testimonies but these could be somewhat apologist.

Today the Transatlantic Slave Trade is barely taught in schools, often excluded from histories in
which it was crucial, brushed aside as an embarrassment of the past. The white abolitionists are
heralded and remembered but the slaves themselves forgotten. We mark 200 years of the abolition of
the slave trade and celebrate it but we do not talk about the fact that slavery itself was not abolished
for another 26 years in the British Empire and it took a lot longer everywhere else. Only after great
pressure has Tony Blair finally apologised for Britain’s involvement in the slave trade.

Thus we must remember that history is constructed but must be told nevertheless so that we can
understand where we are today. That is why we remember the exodus from Egypt at the seder and
that is why tonight we will talk about the Transatlantic Slave Trade.

**k*k

The Transatlantic Slave Trade began in the middle of the 15™ century. The Portuguese were the first
to begin capturing Africans and taking them back to Europe as slaves.

Spanish traders took the first African slaves to America in 1503. Over the next century the slave trade
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developed as a lucrative commercial system. Queen Elizabeth | was an early investor.

Traders would export goods to west Africa where they would be exchanged for slaves from African
merchants. The slaves were then transported across the Atlantic and sold for huge profits in the
Americas.

Traders used the money to buy raw materials such as sugar, cotton, coffee, metals, and tobacco,
which were shipped back and sold in Europe. By the end of the 18™ century Britain had come to
dominate the trade, with around 150 slave ships leaving Liverpool, Bristol, and London each year.

Though the number is contested, it is thought that about 11 million people were taken from Africa as
slaves to America and up to 14 million taken as slaves to the Arab world. It is thought that prior to the
slave trade some African kingdoms were more socially and economically advanced than many
European countries at the time but that the forced removal of up to 25 million people made Africa’s
population stagnate or even decline.

And while Africa was being decimated, merchants in Britain, America, Europe and in Africa itself
were becoming very rich as a result of the slave trade. Thousands of people were employed in the
network of shipping services, ports, and finance and insurance companies, on which the trade relied.
New industries were created processing the raw materials harvested or extracted by slaves in the
Americas. Plantation owners profited from the free labour provided by slaves. The slave trade
contributed significantly to the commercial and industrial revolutions of the 18" and 19" Centuries.
Cities such as Liverpool and Amsterdam grew wealthy as a result of the trade in humans. The British
Empire was built on the backs of slaves.

And this entire enterprise was sustained by the oppression, brutalization and dehumanization of these
humans every step of the way. More than a million people are thought to have died while in transit of
the Atlantic due to the inhuman conditions aboard the slave ships and brutal suppression of any
resistance, others were crippled for life as a consequence of being chained up on the ship.

On the plantations, life expectancy was short because of poor diet, appalling living conditions and the
back-breaking work. Slaves were branded with hot irons, flogged for the smallest offence and
punishment for trying to run away was whipping or execution. Life was precarious, subject to the
whim of masters and cruel overseers and families were regularly split up at slave auctions, sometimes
every family member being sold to a different master. Studies have shown that over a four-year
period, up to 30 per cent of the slave population in America died.

Slaves were uneducated, illiterate, disenfranchised, communication amongst them was suppressed
and resistance was severely punished. It was practically impossible for their voices to be heard and
for cries of help to be heeded. One means of communication was song. Slave songs gave hope,
expressed emotion and often were encoded with messages such as where to meet or how to escape.

Few escaped from slavery, few had the means to tell their stories, fewer still had the means or
courage to tell them publicly. Slave narratives such as those of Olaudah Egiano, Ignatius Sancho
in Britain and Frederick Douglass and Harriet Jacobs in America were instrumental in bringing
about abolition and alerting the world to the horrors of slavery.

Slavery had been an institution for 400 years before the abolition movement began in Britain and
America. Despite the tireless work of abolitionists such as Granville Sharpe, Hannah More,
Thomas Clarkson, Elizabeth Heyrick, and William Wilberforce in Britain and many others in
America, it took decades to get the abolition bill through Parliament in 1807. By that time people
had become gradually more aware of the inhumanity of the trade, which to most was only a distant
reality. The campaign included a petition to government, the boycotting of sugar and the selling of
slave narratives, all of which engaged the general public. But, also by this time, profits from the trade
were beginning to fall and slave insurrections were becoming more frequent.

One of the most famous insurrections was lead by Nat Turner who believed that he had been chosen
by God to lead a slave rebellion. In August 1831 he and about seven other slaves killed their master
and his family in their beds one night. Turner hoped it would launch a huge rebellion but only 75
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slaves joined him. They killed about 50 white people before the 3000 strong state militia defeated
them and executed those involved. The effect was to scare the whites as Thomas R Gray wrote, ‘It is
the first instance in our history of an open rebellion of the slaves, and attended with such atrocious
circumstances of cruelty and destruction, as could not fail to leave a deep impression, not only upon
the minds of the community where this fearful tragedy was wrought, but throughout every portion of
our country, in which this population is to be found.” He adds, amazingly, ‘Public curiosity has been
on the stretch to understand the origin and progress of this dreadful conspiracy, and the motives
which influences its diabolical actors.’

But the result of this insurrection was that hundreds of slaves were killed in retaliation. Harriet
Jacobs called it ‘a grand opportunity for the low whites, who had no negroes of their own to scourge.

The most brutal of the ten plagues was the last before Pharoah let the Israelites go. The slave
insurrections were key in bringing an end to slavery but it created a cycle of violence in which more
black people were victimized than whites. But violence was not the only form of resistance...

William Box Brown wrote, ‘Many slaves were whipped, hung, and cut down with the swords in the
streets; and some that were found away from their quarters after dark, were shot; the whole city was
in the utmost excitement, and the whites seemed terrified beyond measure. Great numbers of slaves
were loaded with irons; some were half hung and then they were pelted by men and boys with rotten

eggs.’

Despite the trade being abolished, slavery itself was not. It gradually became outlawed in the
northern American states a long time before it was outlawed in the south. If a slave could make it to
the north from the south they could gain their freedom. The Underground Railroad was started in
1787 when Isaac T. Hopper, a Quaker, began to organize a system for hiding and aiding fugitive
slaves. Opponents of slavery allowed their homes, called stations, to be used as places where escaped
slaves were provided with food, shelter and money. The various routes went through 14 Northern
states and Canada. It is estimated that by 1850 around 3,000 people worked on the Underground
Railroad. By the middle of the 19th century it was estimated that over 50,000 slaves had escaped from
the South using the Underground Railroad.

Frederick Douglass, who worked on the Underground Railroad wrote, ‘True as a means of destroying
slavery, it was like an attempt to bail out the ocean with a teaspoon, but the thought that there was
one less slave, and one more freeman, brought to my heart unspeakable joy.’ | One woman, Harriet
Tubman, known as the Moses of her people, escaped slavery herself in the south by making her way
up north. Once free she joined the Underground Railroad as a conductor. She traveled 19 times back
to the plantations of the south to help slaves escape and lead them to freedom in the north. She led
about 300 people to freedom in that time and was so successful that there was a $40,000 reward
offered by plantation owners for her capture. Another ex-slave who dedicated her life to campaigning
for the rights of black people and the rights of women in America was Sojourner Truth. When a white
man told her that her speeches were no more important than a fleabite, she replied, "Maybe not, but
the Lord willing, I'll keep you scratching."”

‘The system of slavery has enslaved them all, master as well as slave. What is the cause of all this? It
is that you cannot deny one class of society the full measure of their natural rights without imposing
restraints upon your own liberty. If you want to be free, there is but one way - it is to guarantee an
equally full measure of liberty to all your neighbors.’

Carl Schurz Republican Party

Transit ‘T was soon put down under the decks, and there I received such a greeting in my nostrils as
I had never experienced in my life; so that, with the loathsomeness of the stench, and crying together,
I became so sick and low that | was not able to eat, nor had | the least desire to taste anything. | now
wished for the last friend, death, to relieve me; but soon, to my grief, two of the white men offered me
eatables; and, on my refusing to eat, one of them held me fast by the hands, and laid me across, |
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think, the windlass, and tied my feet, while the other flogged me severely.

The white people looked and acted, as | thought, in so savage a manner; for | had never seen among my people
such instances of brutal cruelty. The closeness of the place, and the heat of the climate, added to the number in
the ship, which was so crowded that each had scarcely room to turn himself, almost suffocated us. The air soon
became unfit for respiration, from a variety of loathsome smells, and brought on a sickness among the slaves, of
which many died. The wretched situation was again aggravated by the chains, now unsupportable, and the filth
of the necessary tubs, into which the children often fell, and were almost suffocated. The shrieks of the women,
and the groans of the dying, rendered the whole a scene of horror almost inconceivable.’

The plantation Slaves were in the fields from sunrise to sunset and at harvest time they did an
eighteen hour day. Women worked the same hours as the men and pregnant women were expected to
continue until their child was born. Only a month's rest was allowed for recovery from child-bearing.
The women then carried the child on their backs while they worked in the fields. Around the age of
five, slave children would also be expected to work on the plantation. ‘There were no beds given the
slaves, unless one coarse blanket be considered such, and none but the men and women had these.
However they find less difficulty from the want of beds, than from the want of time to sleep; for when
their day's work in the field is done, the most of them having their washing, mending, and cooking to
do, and having few or none of the ordinary facilities for doing either of these, very many of their
sleeping hours are consumed in preparing for the field the coming day; and when this is done, old and
young, male and female, married and single, drop down side by side, on one common bed . Frederick
Douglass

TEN PLAGUES

As each of the plagues is recited, a finger is dipped into the wine.

It is appropriate here to recall an insight from Pirkei Avot (24:17), that we should not
celebrate our enemy’s downfall. This was recalled by Chief of Staff Yitzhak Rabin(1967)
about our neighbours the Palestinians and can be recalled by us tonight.

Blood; Frogs; Vermin; Wild beasts; Pestilence; Boils; Hail; Locusts; Darkness; Plague of
the first born

OR THESE KINDS OF SLAVERY:
1. Traffic of women
2. child soldiers
3. slavery to debt
4. migrant slavery
5. bonded slavery
6. invisibility of slavery
7. born into slavery
8. sweatshop slavery
9. slavery of poverty
10. forced marriage

The cups are refilled.
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DAYEINU: ENOUGH

Dayeinu lists the myriad of miracles we have been blessed with, exclaiming that we would
have been grateful to God for each one in its own right, ‘it would have been enough’ even if
none of the subsequent events had taken place. On this second night we will turn instead to
human endeavors which propel us towards activism, to our continual process of tikkun olam
reminding us that in our responsibility to each other and the earth, we are never ready to say
Dayeinu.

In the words of Martin Buber, ‘The Jew carries the burden of an unredeemed world. He
cannot concede that redemption is an accomplished fact, for he knows it is not so.’

NB According to several haggadot ‘many Mizrachi cultures hit each other with leeks or
spring onions during the chorus which recalls beatings by slave masters’ However this may
be Ashkenazi racism - see also rumours of Moroccans retaining the afikoman to ward off bad
spirits and calm stormy seas. (In case it is true, it might be fun to include.)

We will make our own dayeinu, by bringing slips of paper upon which we have written
down something that we have had enough of. We will put them into a bowl and take
turns reading them out, with the traditional dayeinu chorus.

Rabbi Gamliel and Pesach, Maror, Matzah

RABBAN GAMLIEL used to say: “All who have not explained the significance of three
things during the Pesach Seder have not yet fulfilled their duty. The three things are: the
Pesach lamb, the matza and the maror.” The hagaddah now explains these three things, seen
as the essential components of the seder. As we read the traditional explanations as to their
perceived significance, we should find our own explanation for their inclusion that holds
meaning for us today.

Point to the roasted bone

The Passover lamb, why do we eat it? - to remind us that God passed over our ancestors’
houses in Egypt. Moses has already instructed us: “When your children ask you, ‘What do
you mean by this ceremony?’, you shall say: “It is the Passover offering to the Lord, because
God passed over the houses of Israel in Egypt when God struck the Egyptians, but saved our
houses...”

Maror is lifted and displayed

This maror! Why do we eat it?

- to remind us of the bitterness of slavery that the Egyptians caused our ancestors and the gift
of freedom that we too often take for granted.

The middle matzah is lifted
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This matza! Why do we eat it?

-to remind us that when our ancestors fled Egypt, they had no time to wait for the dough to
rise. And to remind us that matza is the bread of new life. In ancient Israel, flat bread was
baked with the unfermented grain of the new spring harvest to celebrate the newness of the
reborn earth.

THE SECOND CUP

BE CHOL DOR VA DOR: IN EVERY GENERATION

Year in and year out, we have told our story. Why the repetition? Because each generation
must discover freedom anew. Even if we were venerable sages and full of wisdom it would
still be incumbent upon us to recount the Exodus from Egypt and the on-going saga and
journey of our people. Every generation that inherits the victories of the past will not enjoy
them unless it strives to understand, appreciate and cherish these deeds as though they
themselves had fought for them.

Moreover, we are remembering a layered history —not just the exodus but subsequent
generations of re-telling. In a traditional seder we tell the story of the sages in the second
century who gathered in Bnei Barak to discuss the exodus from Egypt. All were activists in
the struggle against Rome. They talked through the night until their students, standing watch,
alerted them that the time has come to say the Shema. Tonight we remember the courage of
the subversive teachers within every generation.

In each generation, everyone must think of himself or herself as having personally left Egypt.

What does the retelling mean in each generation?
Judaism is a ‘community of interpretation’ (Rabbi David Hartman) rather than a community
of common dogmas. In celebrating foundational events of their communal history, Jews re-
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describe the past in light of their analysis of the present and their blueprint for the future. The
Jews share the events, texts and rituals of their collective past, but each sub community of
Jews carves out its own particular interpretation of that past. Just as in families, each
member experiences and remembers common events from his or her own unique perspective.
In retelling the family autobiography s/he may argue and persuade the others to accept
his/her version as the authentic, official account of what happened and therefore of what
lessons must be leaned.’

(taken from a different light: The big book of Chanukah)

Seder in the Warsaw Ghetto: Sixty years ago, in April of 1943, the remaining Jews in the Ghetto
decided to fight back. The actions of the heroic Warsaw Ghetto Fighters made its way into our lexicon
as one of the great defining moments of Jewish History. The story of the last remnants of the Ghetto
cutoff from the world, without food, without supplies, pitted against the might of Nazi
Germany.Together they huddled in bunkers and destroyed buildings to celebrate their last Passover,
recalling the Exodus of their forefathers from the land of Egypt 3,500 years earlier. How difficult this
last Seder must have been. Hundreds of thousands of Jews, including their fathers and mothers, their
grandparents, their brothers and sisters had already been deported from the Ghetto to Treblinka and
Auschwitz during the past year. There were no longer any children with them to ask the four questions
at the Seder, nor was there enough Matza for all the participants, nor could they spare the wine to
pour an extra cup in honor of the prophet Elijah who according to Jewish tradition would one day
herald the final redemption. Yet nothing could deter them or prevent them from defying the Nazis by
celebrating the Festival of Freedom. A diarist who was there recorded the following: On Monday,
April 19, 1943 at 5:30am the small ghetto was surrounded by German SS Troops and Latvians. They
appeared at Wolynska and Mila Streets and soon walked into a trap, as firing broke out from
Zaminoff and Murawskn Streets. The battle lasted until 11:30 a.m. Then the Germans were forced to
retreat. Meanwhile, the long day moved toward evening. Everywhere people gathered for the Seder in
bunkers and cellars. Although they followed the standard ritual, they could palpably sense that this
was their last Pesach in this world. At 21 Salmenach Street, a Seder was in progress. Among those
present was Rabbi Ruvein Horowitz, a Mizrachi activist, the Rodel brothers, Yosef Konisberg,
Menachim Kershimbaum and his daughter, Avrahm Zember, Yosef Tenenbaum, Fogel, Finklekraut,
Mordechai Analevitz (who was the leader of the Warsaw Ghetto uprising).

What did the retelling mean to all of our ancestors?

HALLEL

It is traditional to raise a glass of wine in a toast to God and to sing the Hallel as a
thanks to God for freedom. We have chosen to read and sing the following:

Each cup we raise this night is an act of memory and of reverence. The story we tell, this year
as every year, is not yet done. It begins with them, then; it continues with us, now. We
remember not out of curiosity or nostalgia, but because it is out turn to add to the story.

Our challenge this year, as every year, is to feel the exodus, to open the gates of time and to
become one with those who crossed the Red Sea from slavery to freedom.

Our challenge this year, as every year, is to know the Exodus, to behold all those in every
land who have not yet made the crossing.

Our challenge this day, as every day, is to reach out our hands to them and help them cross
to freedomland.
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We know some things that others do not always know - how arduous is the struggle, how
very deep the waters to be crossed and how treacherous their tides, how filled with irony and
contradiction and suffering are the crossing and then the wandering.

We know such things because we ourselves wandered in the desert for forty years. Have not
those forty years been followed by thirty two centuries of struggle and of quest? Heirs to
those who struggle and quested, we are old timers at dissaspointment, veterans at sorrow, but
always, always, prisoners of hope. The hope is the anthem of our people (hatikvah), and the
way of our people.

For all the reversals and all the stumbling blocks, for all the blood and all the hurt, hope still
dances within us. That is who we are, and that is what this seder is about. For slaves do
become free, and the tyrants are destroyed. Once it was by miracles; today it is by defiance
and devotion.

Leonard Fein, American social activist, Hartman Haggadah
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This year, as we remember our own experience of slavery, we acknowledge the experience of African
American slaves, and the place of song, faith, activism, hope and biblical legend had in finding their
freedom. This song is a Negro spiritual from the American South which was sung as a reminder of the
possibility of emancipation, to give hope.
Go Down Moses, Traditional music & lyrics
Chorus sings:go down moses
Way down in egypt land
Tell all pharaoes to
Let my people go!

Armstrong:
When israel was in egypt land...
Let my people go!

Oppressed so hard they could not stand...
Let my people go!

So the God seyeth: 'go down, moses
Way down in egypt land
Tell all pharaoes to
Let my people go!’

So moses went to egypt land...
Let my people go!

He made all pharaoes understand...
Let my people go!
Yes the lord said "go down, moses
Way down in egypt land
Tell all pharaoes to
Let my people go!”

Thus spoke the lord, bold moses said:
-let my people go!

if not I'll smite, your firstborn’s dead’
-let my people go!

God-the lord said "go down, moses
Way down in egypt land
Tell all pharaoes to
Let my people go!”

Tell all pharaoes
To
Let my people go
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The second cup is still raised while we read this blessing, then we drink.
Here | am, ready to perform the mitzvah of the second cup of the four cups of wine, the cup of
redemption.

Blessed are you Eloheinu, spirit of the world, who redeemed us and redeemed our ancestors from
Egypt and enabled us to reach this night that we may eat matzah and maror.

Blessed are you, our God, sprit of the world, who redeemed us and redeemed our anscestors from
Egypt, and who brought us to this night to east matza and marror. Lord our God and God of our
ancestors, may you bring us in peace to future holidays. May we celebrate them in your rebuilt city,
and may we be able to eat the Pesach Lamb and the other sacrifices offered on the altar. We will thank
you for our redemption. Blessed are you, the Redeemer of Israel.

We are blessed to have been redeemed from our slavery in Egypt, may all those that are enslaved also
be redeemed.
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RACHTZAH

The hands are washed for matzah and the following is read.
Bruch Et Eloheinu Ruach-Ha-olam asher kidshatnu b’mitzvot v’tzivatnu al n’tilat yadayim.

The first language humans had was gestures. There was nothing primitive about this language that
flowed from people’s hands, nothing we say now that could not be said in the endless array of
movements possible with the fine bones of the fingers and wrists. During the Age of Silence, people
communicated more, not less. Basic survival demanded that the hands were almost never still, and so
it was only during sleep (and sometimes not even then) that people were not saying something or
other. No distinction was made between the gestures of language and the gestures of life. The labor of
building a house, say, or preparing a meal was no less an expression of the sign for | love you or |
feel serious.

Nicole Krauss The History of Love

Blessed are you God, supreme of the universe who sanctified us in your commandments,
upon washing our hands.

Blessed are you God, spirit of the world, who sanctified us in your commandments, upon
washing our hands.

Let us bless the source of life which brings us to this time when we wash our hands.

1.4 billion people today do not have access to a supply of safe drinking water
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MOTZI
The following two blessings are recited over matzah. The first is recited over matzah as
a food, and the second is said for the special mitzvah of eating matzah on pesach night.

Someone should raise all the matzot and say:
Blessed are you God supreme of the world who brings forth bread from the earth

Blessed is our God, spirit of the world who brings bread from the earth.

MATZAH
This is the only time in Pesach when we are obligated to eat Matzah. The three Matzot
should be picked up and the blessings should be recited

Blessed are you God, supreme of the world who has sanctified us with commandments and
has commanded concerning the eating of the matzah.

Blessed are you God, spirit of the world, who sanctified us with commandments and has
commanded concerning the eating of the matzah.

Lets us bless the source of life from which we are able to eat and be sustained
Let us be blessed through performing the mitzvah of eating Matzah

Here | am, ready to perform the mitzvah of eating matzah
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MAROR

A leader should take a small portion of maror and dip it into charoset, handing a little
bit to each participant. Maror embodies the taste of slavery. It should be dipped in
Charoset but not enough that it eradicated the bitter taste. It is customary that you
should not recline when eating this as we are remembering our time in slavery and
reclining is a sign of freedom

Blessed are you God, supreme of the world who has sanctified us with commandments and
has commanded us concerning the eating of maror.

Blessed are you God, spirit of the world who has sanctified us with commandments and has
commanded us concerning the eating of maror.

When we eat the bitter herb let us remember with sadness our slavery and with joy our
freedom.
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KORECH
The bottom matzah is taken. From it (plus other spare matzot), each participant
receives a small portion of matzah and a bit of maror and charoset)

In remembrance of the temple we do as Hillel did in Temple times: he would combine the
pesach offering with matzah and maror and eat them together, to fulfill what is written in the
Torah (Numbers 9:11): They shall eat it with matzot and bitter herbs.

In the days of the temple, Hillel, the head of the Sanhedrin, used to bind into one sandwich
the Pesach lamb, matza and maror. He ate them all together in order to observe the law:
‘You shall eat it (the Pesach Sacrifice) on matzot and maror (Numbers 9:11). By eating the
Hillel sandwich it reminds us of this ritual in the temple. By continuing the customs of the
past and taking them into the future with us we forge our place in history, uniting the old with
the new, the past with the present.

All say together:
In memory of peach in the temple as Hillel used to celebrate it
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SHULCHAN ORECH

Eat!
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TZAFUN

Someone should break a bit of the afikoman off for each participant, and everyone
should eat it. Nothing may be consumed after the afikoman has been eaten, except for
water and 2 cups of wine)

The reason that the game of hiding the Afikoman came into existence is because the Rabbis
felt it would keep the children alert and attentive throughout the seder. Different rules
developed in different communities for how the game would be played.
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BARECH

Blessed are you our God who nourishes the entire world in with goodness, kindness and
mercy. Our God gives nourishment to all flesh for God’s lovingkindness is eternal. And
through God’s goodness, nourishment was never lacking to us and may it never be lacking.
For the sake of our God, because God is the God that sustains and nourishes all and benefits
all, and God prepares food for all God’s creatures which God created. Blessed are you our
God who nourishes all.

The scriptural source for the requirement to say Birkat Hamazon is Deuteronomy 8:10
"When you have eaten and are satisfied, you shall bless our God, your God for the good land
which he gave you".

The Art of Blessing the Day, Marge Piercy

This is the blessing for rain after drought:

Come down, wash the air so it shimmers

A perfumed shawl of lavender chiffon

Let the parched leaves suckle and swell

Chrysalis of sleep rocked in your plashing.

In the morning the world is peeling to shining.
This is the blessing for the sun after a long rain:
Now everything shakes itself free and rises.
The trees are bright as pushcart ices.

Every last lily opens its satin thighs.

The bees dance and roll in pollen

And the cardinal at the top of the pine

Sings at full throttle, founta ining.

This is the blessing for a ripe peach:

This is luck made round. Frost can nip

The blossom, kill the bee. It can drop,

A hard green useless nut. Brown fungus,

The burrowing worm that coils in rot can
Blemish it and wind crush it on the ground.

Yet this peach fills my mouth with juicy sun.
This is the blessing for rain after draught:
Come down, wash the air so it shimmers

A perfumed shawl of lavender chiffon.

Let the parched leaves suckle and swell.

This is the blessing for a political victory:

Alth ough | shall not forget that things

Work in increments and epicycles & sometime
Leaps that half the time fall back down,
Letds not relinquish dancing while the music
Fits into our hips and bounces our heels,

We must never forget, pleasure is real as pain.
The blessing for the return of a favorite cat,
The blessing for | ove returned, for friends?d
Return, for money received unexpected,

The blessing for the rising of bread,

The sun, the oppressed. | am not sentimental
About old men mumbling the Hebrew by rote
With no more feeling than one says gesundheit.
But the discipline of blessing is to taste


http://en.wikipedia.org/wiki/Deuteronomy
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Each moment, the bitter, the sour, the sweet
And the salty, and be glad for what does not
Hurt. The art is in compressing attention

To each little and big blossom of the tree

Of life, to let the tongue sing each fruit,

Its savour, its aroma and its use.

Attention is love, what we must give
Children, mothers, fathers, pets,

Our friends, the news, the woes of others.
What we want to change we curse and then
Pick up a tool. Bless whatever you can

With eyes and hands and tongue. If you
Candt pgeteeady and ingke it new.
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THIRD CUP
Upon completing birkat hamazon, bless the wine and drink it.

THE THIRD CUP
Here | am, ready to perform the mitzvah of the third cup of wine, which concludes this
Pesach meal.

You are blessed are you, Adonai, spirit of the world, who creates the fruit of the vine.

Let us bless the source of life that ripens fruit on the vine
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ELIYAHU AND MIRIAM

The fourth cup is poured, as well as a cup of wine for Eliyahu and a cup of water for
Miriam.

The door is opened (to receive Eliyahu who is supposed to be the herald of the
moshiach).

Eliyahu came out of obscurity to challenge King Achav of the Ten Tribes. Achav had married
Sidonian princess Jezebel who brought with her the worship of Ba’al and Asherah (and 850 idol
worshipping priests). After some time, the Jewish priests were persecuted. Eliyahu confronted King
Achav, demanding he return to worship Hashem. Achav refused and Eliyahu fled to the desert to
escape the King’s anger. After a drought, he was commanded by Hashem to hide in Sidon with a
particular widow where he improved her life with miracles. He then returned to King Achav to
challenge the priests of Ba’al with Hashem’s miracles. When the Hebrews saw these miracles they
attacked the priests of Ba’al. Eliyahu then prayed and it began to rain on the drought. Jezebel
threatened to have Eliyahu killed so he fled and went to find Elisha, who became his companion. He
then returned from time to time to rebuke and threaten King Achav and his successor Achaziah. He
then left for Gilead where we are told he was taken up in a whirlwind in a chariot with horses of fire.
He traditionally is seen as the herald of the moshiach.

Eliyahu symbolizes the coming of a new age: a journey from the extreme of slavery, through freedom
to the result of what we may do with our freedom — bringing about a type of utopia or ideal state.

In recent years, we have begun placing two ceremonial goblets on our seder tables: the traditional one,
filled with wine, for Elijah the prophet, and a second one, filled with wine, for Miriam the prophetess.
(She is called a "prophetess” in Shmot 15:20.) Miriam is a central figure in the Pesach drama. She
stands guard loyally when her baby brother Moses is set afloat on the Nile, and she arranges for a wet
nurse--Moses' own mother--who gets paid by Pharaoh's daughter for caretaking and living with her
own child. Miriam leads the Hebrew people in singing and dancing after they cross the Red Sea. And
she dies by the kiss of God; the Angel of Death, we are told, has no power over her. After her death
in the desert, the Hebrews lose their most precious possession: water -and it is then that Miriam's
brother strikes the rock.

The Midrash teaches us that the water, which disappeared at Miriam's death, came from a miraculous
well. Created during the twilight on the eve of the world's first shabbat, the well was given by God to
Miriam because of her holiness, and it was intended to accompany the Hebrews in the desert
throughout the span of her life. "Miriam's Well," as it was called, not only quenched thirst; it also
cured body and soul. Both Miriam and her well were spiritual oases in the desert, bedrock sources of
nurturing and healing. We place Miriam's goblet on the seder table as a counterweight to the cup of
Elijah. The latter is a symbol of messianic redemption in our present lives. Elijah lived in the desert as
a lone, howling visionary, focused on the millennium. Miriam sojourned in the same wilderness, but
she accompanied the Hebrew people.
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HALLEL
The door is closed.
FOURTH CUP

Recite a blessing over wine and drink the fourth cup of wine.

When we say the blessing over the fourth cup it is customary to complete the Hallel which we
began with the second cup. In addition the ‘Great Hallel’ is added. Both of them contain the
famous passage ‘Give thanks to the Lord, for God is good! God’s kindness is forever’ When

we drank the second cup we replaced the Hallel with a toast to freedom.

Blessed is our God, spirit of the world who blesses fruits of the vine

Blessed are you God spirit of the world who blesses fruits of the vine
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NIRTZAH

This is the concluding recitation

The seder is now concluded in accordance with its laws, with all its ordinances and statutes.
Just as we were privileged to arrange it, so may we merit to perform it. May the countless
congregation rise up soon — guiding the offshoots of our plants, redeemed, to Zion with glad
song.

Next year in Jerusalem —

The Tanach makes it clear that we were not freed simply to in order that we exit Egypt. We
were freed in order to start building a community and a culture, to receive the 10
commandments and make our way to Canaan. Thus we begin the seder as slaves and make a
spiritual, a communal, a hypothetical journey to freedom, marked by the declaration “Next
Year in Jerusalem”. Jerusalem in this context for some is a reminder of a desire to literally
live in Zion or Jerusalem. For others it is a prompt to consider that free we may be, but our
task of improving the world to reach a more ideal state has not yet been completed — next
year may we reach our goals!
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SONGS

O Mary Don't You Weep Traditional Spiritual

CHORUS:

Oh, Mary, don't you weep, don't you mourn.
Oh, Mary, don't you weep, don't you mourn.
Pharoah's army got drownded. Oh, Mary, don't you weep.

If I could I surely would stand on the rock where Moses stood.
Pharoah's army got drownded. Oh, Mary, don't you weep.

CHORUS:

Moses stood on the Red Sea shore, smiting that water with a two-by-four
Pharoah's army got drownded. Oh Mary don't you weep.

CHORUS:

One of these nights about twelve o'clock, this old world's gonna reel and rock
Pharoah's army got drownded. Oh Mary don't you weep.

CHORUS:

Mary wore three links of chain, every link was freedom's name
Pharoah's army got drownded. Oh Mary don't you weep.

CHORUS:

God gave Noah the rainbow sign, “No more water, but fire next time!”
Pharoah's army got drownded. Oh Mary don't you weep.

CHORUS:

I may be right and I may be wrong, I know you’re gonna miss me when I’m gone.
Pharoah's army got drownded. Oh Mary don't you weep.
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Redemption Song Bob Marley

Old pirates, yes, they rob I;

Sold I to the merchant ships,

Minutes after they took |

From the bottomless pit.

But my hand was made strong

By the 'and of the Almighty.

We forward in this generation
Triumphantly.

Won't you help to sing

These songs of freedom? -

'Cause all I ever have:

Redemption songs;

Redemption songs.

Emancipate yourselves from mental slavery;
None but ourselves can free our minds.
Have no fear for atomic energy,
‘Cause none of them can stop the time.
How long shall they kill our prophets,
While we stand aside and look? Ooh!
Some say it's just a part of it:

We've got to fulfil de book.

Won't you help to sing

These songs of freedom? -

‘Cause all I ever have:

Redemption songs;

Redemption songs;

Redemption songs.

Emancipate yourselves from mental slavery;
None but ourselves can free our mind.

Wo! Have no fear for atomic energy,

'Cause none of them-a can-a stop-a the time.
How long shall they kill our prophets,
While we stand aside and look?

Yes, some say it's just a part of it:

We've got to fulfill de book.

Won't you help to sing

Dese songs of freedom? -

‘Cause all I ever had:

Redemption songs -

All I ever had:

Redemption songs:

These songs of freedom, Songs of freedom.
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Echad Mi Yodaya -- Who Knows One?

Who knows one? | know one!

One is haShem, one is haShem, one is haShem,

In the heavens and on earth.

Who knows two? | know two!

Two are the tablets that Moshe brought,

And one is haShem, one is haShem, one is haShem,
In the heavens and on earth.

Who knows three? | know three!

Three are the Papas,

Two are the tablets that Moshe brought,

And one is haShem, one is haShem, one is haShem,
In the heavens and on earth.

Who knows four? | know four!

Four are the Mamas, three are the Papas,

Two are the tablets that Moshe brought,

And one is haShem, one is haShem, one is haShem,
In the heavens and on earth.

Who knows five? | know five!

Five are the books of the Torah,

Four are the Mamas, three are the Papas,

Two are the tablets that Moshe brought,

And one is haShem, one is haShem, one is haShem,
In the heavens and on earth.

Who knows thirteen? | know thirteen!
Thirteen are the faces of haShem,

Twelve are the tribes of yisroel,

Eleven are the stars in Yosef's dream,

Ten are the ten commandments,

Nine are the months before a baby is born,
Eight are the days until a bris,

Seven are the days of the week,

Six are the parts of the Mishnah,

Five are the books of the Torah,

Four are the Mamas, three are the Papas,
Two are the tablets that Moshe brought,
And one is haShem, one is haShem, one is haShem,
In the heavens and on earth.
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Chad Gadya
Chad gadyah, chad gadyah, dizvan aba bitrei zuzei, chad gadyah, chad gadyah.

V’atah chalbah v’nashaf leshunrah, d’achlah 1’gadyah, dizvan Aba Bitrei Zuzei, Chad
Gadyah, Chad Gadyah.

V’atah chutrah, v’heecah 1’chalbah, d’nashaf I’shunrah , d’achlah 1’gadyah, dizvan Aba
Bitrei Zuzei,

Chad Gadyah, Chad Gadyah.

V’atah nurah, v’sharaf [1’chutrah, d’heecah I’chalbah, d’nashaf 1’shunrah , d’achlah
I’gadyah, dizvan

Aba Bitrei Zuzei, Chad Gadyah, Chad Gadyah.

V’atah mayah, v’cahvah I’'nurah, d’araf 1’chutrah, d’heecah 1’chalbah, d’nashaf I’shunrah ,
d’achlah I’gadyah, dizvan Aba Bitrei Zuzei, Chad Gadyah, Chad Gadyah.

V’atah torah, v’shatah I’'mayah, d’chavah I’'nurah, d’araf I’chutrah, d’heecah 1’chalbah,
d’nashaf

I’shunrah , d’achlah I’gadyah, dizvan Aba Bitrei Zuzei, Chad Gadyah, Chad Gadyah.

V’atah hashochet, v’shachat 1’torah, d’shatah 1’mayah, d’chavah I’'nurah, d’araf I’chutrah,
d’heecah 1’chalbah, d’nashaf 1’shunrah , d’achlah I’gadyah, dizvan Aba Bitrei Zuzei, Chad
Gadyah, Chad Gadyah.

V’atah mal’ach hamavet, v’shacaht 1’shochet, dshachat 1’torah, , d’shatah I’mayah, d’chavah
I’nurah,

d’araf I’chutrah, d’heecah I’chalbah, d’nashaf I’shunrah , d’achlah I’gadyah, dizvan Aba
Bitrei Zuzei, Chad Gadyah, Chad Gadyah.

V’atah hakadosh baruch hu, v’shacaht 1’'mal’ach ha mavet, d’shachat 1’shochet, dshachat
I’torah, , d’shatah I’'mayah, d’chavah I’'nurah, d’araf 1’chutrah, d’heecah I’chalbah, d’nashaf
I’shunrah , d’achlah I’gadyah, dizvan Aba Bitrei Zuzei, Chad Gadyah, Chad Gadyah.

(Translation)
One little goat, one little goat, My father bought for two zuzim. One little goat, one little
goat.

Then came a cat and ate the goat my father bought for two zuzim. One little goat, one little
goat.

Then came a dog that bit the cat that ate the goat my father bought for two zuzim. One little
goat, one little goat.



41

Then came a stick and beat the dog, that bit the cat that ate the goat my father bought for two
zuzim. One little goat, one little goat.

Then came a fire and burned the stick, that beat the dog that bit the cat that ate the goat my
father bought for two zuzim. One little goat, one little goat.

Then came an ox that drank the water that quenched the fire that burned the stick that beat
the dog that bit the cat that ate the goat my father bough for two zuzim. One little goat, one
little goat.

Then came the shohet (ritual slaughterer) that slaughtered the ox that drank the water that
quenched the fire that burned the stick that beat the dog that bit the cat that ate the goat my
father bough for two zuzim. One little goat, one little goat.

Then came the angel of death that killed the shohet that slaughtered the ox that drank the
water that quenched the fire that burned the stick that beat the dog that bit the cat that ate the
goat my father bough for two zuzim. One little goat, one little goat.

Then came the Holy One, blessed be, and slew the angel of death that killed the shohet that
slaughtered the ox that drank the water that quenched the fire that burned the stick that beat
the dog that bit the cat that ate the goat my father bough for two zuzim. One little goat, one
little goat.



